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do the tune. The term ii of itself exceedingly useful and sig- 
nificative, and may be need with advantage in the echools, or in 
popular instruction, or in sermons: but it is belter omitted mall 
controvert)/ with Protectants. The phrase hut not been adopted 
bj any council, ner is it fonnd in the sacred writings ; what 
obligation, then, are we under to employ it, especially as it 
happens to be considered a* objectionable to oar adversaries." 
—Ibid, p. 113. 

While these admissions remove very great difficulties, 
I much doubt whether they will be freely acquiesced in 
by all classes of priests. 

II. The next rule is equally clear and unobjectionable. 
But what peculiar doctrine of Borne will stand the test 
of such a rule? 

" No doctrine is an article of Catholic faith which is grounded 
on texts of Scripture which hare been interpreted in various 
senses by the Holy Fathers, or are still differently explained by 
oar best and most learned modern theologians."— Cap. 1, § iii. 
3, p. 8. 

III. The third rule is equally unobjectionable. 

" We [Romanists] do not admit as an article of Catholio 
faith any consequence, however certain, or however logically 
deduced from premises, one of which is of faith and the other 
clear by the mere light of reason." — Ibid, § 4, p. 8. 

Under this rule be further lays it down that " theo- 
logical conclusions from Scriptural propositions are not 
articles of Catholic faith." — (pp. 9, 10. > In all this we 
heartily concur. But what a wreck would be made of 
the whole system of Romanism if this rule be adopted. 
Is there one single Romish doctrine that will bear the 
application of all or any of these tests? 

Let us try a few by these rules. 

Take the doctrine of Purgatory. As Dr. Wiseman 
holds the highest Romish ecclesiastical office In this 
country, I will quote from his Lectures,* as illustration. 
He says : — 

" I hare more than once commented on the incorrectness of 
that method of arguing which demands that we prove every 
one of our doctrines individually from tbe Scriptures. I oc- 
cupied myself daring the first course of these lectures in de- 
monstrating the Catholic principle of faith, that the Church of 
Christ was constituted by Him the depository of His truths, 
and that although many were recorded in His Holy Word, still 
many were committed to traditional keeping, and that Christ 
Himself taught in His Church and secured her from error. It 
is on this authority that the Catholio grounds his belief in the 
doctrine of Purgatory ; yet not but that its principle is laid 
down indirectly, at least, m the Word of God." — Lect. si., vol. it., 
p. 53. 

Here, then, we have Dr. Wiseman coming in collision 
with Rules I. and IIL, it being admitted by him that 
Purgatory is not revealed in the Word of God, though it 
may be indirectly, as a " theological conclusion." 

Again, not willing to give up scriptural authority for 
this doctrine, he endeavours to connect it with " praying 
for the dead." The latter doctrine he asserts is proved 
from Scripture : — 

" To examine fully the proofs of this doctrine (Purgatory), it 
is necessary to connect it with another Catholic practice of 
praying for tbe dead. For this practice is essentially based on 
the belief in Purgatory. I have no hesitation in saying that the 
two doctrines go so completely together, that if we suoceed in 
demonstrating the one, the other necessarily follows." — Ibid, 
pp. 63-4. 

Here he falls foul of Rule IIL, a theological " conse- 
quence" or " conclusion," repudiated by Veron. 
. Then, again, to prove that praying for the dead is 
sanctioned by what Dr. Wiseman calls " the Word of 
God," he quotes the well known passage from 2 Mace. 
xii. 46. Give him the highest ground, the supposed 
canons adopted by the bishops assembled at tbe Council 
of Carthage, and the alleged list of Innocent I. ; we have, 
on the other hand, a long list of fathers who undoubtedly 
rejected the Maccabees from the sacred canon, so that 
we may here fairly confront Dr. Wiseman with Rules I. 
and II. And so again with his next argument founded 
on Matt xii. 32, he says : — 

" Our blessed Saviour distinguishes two kinds of sins, and 
calls one a sin against the Holy Ghost. Here is a species of sin, 
the aggravated nature of which is expressed by its not being 
forgiven in tbe next world. Should we not, then, conclude that 
some other sins may be forgiven there 1 Why give this peculiar 
characteristic to one, if no sin is ever pardoned in the next 
world? Assuredly, we have a right to conclude that there ia 
some remission of sin there ; and yet it cannot be either in 
Heaven or in the place of eternal punishment. We must. 
therefore, admit some other state in which this most be." — Ibid, 
p. 57. 

This other state he concludes to be the Popish Purga- 
tory. 

The only other text cited is from Rev. xxi. 27, and 
Dr. Wiseman's argument on this text amounts to this— 
that as impenitent persons cannot go to heaven, and the 
souls of the penitent cannot go to heaven until they are 
cleansed, therefore there must be a purgatory to cleanse 
them. 

We at once see that these are only " theological con- 
clusions,'' which, however probable or plausible they may 
appear to Dr. Wiseman, are nevertheless condemned by 
Bute III. 

I cite this one branch of the subject as a sample. The 
tests may be carried out where any peculiar doctrine of 
Romanism may be presented to us for acceptance as 
Catholic faith. 

The result, therefore, of this investigation is, that 
according to Veron we Protestants may one and all be 

a L*rtures~ou the PrinaJsal Doctrines and Practices of the Catholic 
Church. Leaden, lasi. 



orthodox Romanists, while holding our peculiar Protestant 
views on the great questions which apparently divide us. 
Except, however, we must acknowledge the Roman 
Church to be the " mother and mistress of all Churches,'' 
and "promise and swear true obedience to the Roman 
Pontiff."— (§ 15, p. 132). 

This he insists on, thongh net supported by either of his 
rules. Admit this, and, according to Veron, we may 
practically hold our Protestant prejudices on nearly all 
other points. 

I am, sir, your obedient servant, 

London, May, 1858. C. H. Collette. 

ST. CYPRIAN AND THE CATHOLIC LAYMAN. 

TO THE EDITOR OT THE CATHOLIC LAYMAN. 

Respected Sib, — While I acknowledge your favour 
in sending me the last number of the Catholic Layman, 
and my own culpableness in using hurtful words under 
any circumstance, I cannot acknowledge that you have 
even attempted to give a reason for still persisting in* 
saying " that nothing could be more unsafe than to as- 
sume as indisputable that St. Cyprian was referring to 
St. Peter in the passage in question." Por, you have 
not only not hazarded your own opinion, by telling us what 
St. Cyprian did refer to, but you have even shunned 
the verdict of the scholiast, whether Protestant or Bene- 
dictine.* As to Launoy and his jury of 44, the ear- 
liest of them is at least a century too late to give a ver- 
dict on the original sense of the word petram, as used by 
St. Cyprian. On this question, we have only three wit- 
nesses : viz., St. Cyprian and the two evangelists ; or 
rather their silent writs: our question being — not 
whether St. Cyprian was or was not referring to Rome ; 
but whether he was referring to St. Peter, and to Matt. 
xvi. 18. 

And if it pleases you to say that nothing is yet es- 
tablished by our controversy, you ought to have added, 
except one thing ; and that is, the great principle, denied 
by you, and acknowledged by us : viz., the necessity of 
a living judge to decide our disputes— the necessity of 
the living voice of the evangelist" to tell you with words 
of fire what he meant, when citing our Lord's words, 
he wrote — " Thou art Simon, the son of Jona : tbou shalt 
be called Cephas, which is interpreted Peter," or a rock ; 
and " on this rock I will build my Church." Do we 
need the living evangelist to tell us who is meant here 
by this rock f or a living Cyprian to tell us, if that 
Church, which, in one place, he writes is built on a rock, 
is the same with that which, in numerous other places,* 
he declares, as plain as dumb letters can, to be built on 
Peter. 4 

Is it not, then, as clear as mathematical demonstration, 
that St. Cyprian used the words rock and Peter in the 
same sense? And does not he who would hold out 
against this inevitable inference only betray to the 
world how much he dislikes this whole passage ;* and 
verify the adage that a drowning man will catch even at 
a reed? 

But if you are still obstinate, the necessity is yours 
to tell your readers what St. Cyprian does mean by 
petram t Is it, forsooth, that while the Church on Peter 
is a popish Church ; the Church, together with the chair, 
on the roci, is a something else— an Est— nt? Por, 
merely telling us that Rome is not mentioned here, is no 
answer, and will never do. My translation of this pas- 
sage from the Oxford edition stands faithfully given in 
the Catholic Layman.' Do you give yours, and your 
commentary thereon, and leave the rest to the reader. 

And it is equally clear, notwithstanding your hair- 
splitting objections, that St. Cyprian from this building of 
the Church on Peter, understood the Church's dependence 
on Peter, and from thence his spiritual supremacy. 
" Peter," says he, " whom the Lord had chosen to be 
chief." " Peter, in whom He instituted and showed the 
origin of its (the Church's) unity."— Ep. 73. " On one he 
built His Church ; and though He gave equal power to all 
the apostles, yet that He might manifest unity, He ordained 
the origin of this unity to be proceeding from, one, that 
the Church might be shown to be one.", (6). Pamelius' 
edition has, " the primacy is given to Peter, etc.," which 
the Bishop of Oxford confesses to be in four of his manu- 
scripts, but I insist only on the Oxford edition. Lastly, 
Rome being the proper see of St. Peter, St- Cyprian calls 
it " the root and matrice of the Catholic Church," the 



» lu the Oxford edition, the word ii Petram ; and the Protestant 
editor, in his note on this passage, says, " Peter is the word, which, 
according to Rlgaltini, is read in the most ancient edition. It U also 
found in that most celebrated copy, the Veronese. And there Is no 
doubt that Cyprian is here citing the evangelist i for the spirit .of Ca> 
prion requires this. Balnze, in the Benedictine, tsya, '* 'TIS true what 
Pamelius remarks, that Cyprian, in divers places, repeatedly declares 
the Church to be built on Peter. I question not that the Church is 
bnilt on Peter ; for I know Cyprian believed It" Which ia pretty 
well for one who sometimes talks like a Huguenot in masquerade. 

b John I., «, Hat. xvL, 18. 

* " Peter, to whose guidance Christ entrusts His sheep, on whom Re 
built His Church." — Lib. de Diaclp. " Peter, upon whom Christ was 
pleased to build Bis Church." — Lib. de bono, Ac. " Peter, on whom 
Christ had founded His Church."— Ep. 66. " Peter, whom Christ bad 
chosen to be chief, and upon whom He built His Church."— Ep. 7L 
" Upon one He builds His Church."— Lib. de Unit " One baptism, and 
one Holy Ghost, aod one Church founded by Christ on Peter.'*— Ep. 
70. "The Lord, ordering the honour of a bishop, and tbe frame of 
the Church, says to Peter, Thou art Peter, and upon that rock I 
w) 1 build my Church, Ac"— Ep. 27, lapaia, Ac 

* And never otherwise ; such as on his faith, on Christ, Ac 

* The one In question. ' 

'Mo. 76, p. 14. Mid. column, top. s Lib. da uaitat. cedes. 



chair of Peter, aod the principal Church, which is the 
(centre or) origin of ecclesiastical unhy. h " And what 
is the difference between a principal Church, which is the 
centre of ecclesiastical unity, and a Church to which, on 
account of its more potent principality, every Church it 
necessitated to converge or to be united t" ' which ia 
the essence of a spiritual supremacy. You, or any ob- 
jector, will have to show this distinction, and also to in- 
form us why an ancient saint* of the apostolic age, 
when writing to the seven Churches, calls the Roman 
Church "the Church which presides at Rome," applying 
the word presides to this Church alone. 

What St. Cyprian thought of the Bishop of Rome I 
have already glanced at,* in nearly his own words ; and 
finding this to be unimpugned by anything you bring 
from him, I dwell no more on it. You do, indeed, tell 
us that he opposed the Bishop of Rome, and, ergo, did 
not acknowledge his supremacy or primacy ; which if 
the same as to tell us that St. Cyprian believed the Pope 
could net make a new article of faith, or was not infal- 
lible, and, ergo, was not the supreme bishop. Answer, 
we believe jour first, or your major ; but your last, which 
does not logically flow from it, is begging the question ; 
and begging that which will never be granted, till 70a 
can persuade two hundred millions of Catholics, who, 
you will allow, hold the supremacy or primacy of the 
present pontiff, that they also hold his infallibility. 

I should not have thus dwelt on this passage (in ques- 
tion) had not you fastened on it so particularly. The 
reason why I put it in the catalogue for St. Peter's pri- 
macy, arose from the dislike which I find you and other 
learned Protestants feel for other passages, on account 
of your believing them to be false. I confess I was 
much irritated at the bold idea of putting the authority 
of so ancient and so great a saint into one scale, and 
that of Launoy, all backed as he is by 44 of them, into 
the other ; and was roused, unhappily, to vindicate Him 
from every the least suspicion of having held the rock of 
the Church to be anght else but Peter — not because 
Peter's faith might be a hollow basis, for what is securer 
than that ; for whose never-failing the Lord Himself had 
prayed ' — but because the evident sense of Malt xvi. 18 
is that Peter himself was this rock ; and that this was its 
original sense in the first three centuries is indisputable, 
since the earliest expositions extant (viz., of Origen, St. 
Cyprian, and Tertullian) on this text, refer it to St. 
Peter, and never to his faith. And there I leave it, with 
only these two remarks : 1st, If the distinction'* between 
St. Peter and bis faith was ever regarded by the Church, 
in the light in which you say yon regard it, why was 
not St. Ambrose, " who first, we believe, suggested""' 
it in the fourth century, or St. Cyprian in the third, 
censured or condemned ; seeing that these ancient di- 
vines, or rather their dead writings, which is all you 
Jinow about them, vary on this subject? We know with 
what jealous care the Church of old watched and detected 
the least innovation on what she alone knew to be the 
faith once delivered to the saint*. We know how, from 
the time of Hymeneus and Alexander,* who, for their 
" suggestions," were first handed over to Satan, through 
18 centuries down to the present, she never harboured 
in her communion any of that breed. How, then, did 
Origen, and Cyprian, and Launoy's 44, and Launoy'a 
self, and Bellarmine all escape? Can you answer that? 
2ndly. It is little matter if " it does so happen that the 
distinction is not one started by us, or any other Pro- 
testant," 1 ' or by whom it was started ; for the starter I 
suspect to be one of those who come at least. 1500 or 
1600 years too late to give a lesson to the Church, or to 
inform her that " our blessed Lord was speaking figura- 
tively as to her foundation.'" 1 

I am, very respected Sir, 
Your obedient servant, 

W. Gebaohtt. 
We are glad to find that Dr. Geraghty has virtually 
withdrawn tbe charges of dishonesty and insincerity 
which he so lightly made against us in bis previous let- 
ter, though we think be ought to have done so in some- 
what more distinct language than by merely admitting 
his own " culpableness in using hurtful words" in that 
letter. We can assure him that it was not so much the 
particular words he used as the things he charged us 
with that we considered insulting and offensive, winding 
up, as he did, with threatening, that if we did not apolo- 
gise or explain, his correspondence must cease. As, 
however, be has condescended to continue his letters, 
though we neither offered any apology for, nor explained 
away anything we had previously said, we must only 
suppose that whatever he may think of tbe soundness of 
our arguments, Dr. Q. admits the good faith and sincerity 
with which they are brought forward, though, as we 
have already said, we think he might have conveyed his 
apology in language a little more frank and unequivocal. 
Dr. Geraghty thinks that one thing is established by 



> Xp. 66, ad Cornell. 

i IrentBUS, lib. IIL e. S. The great CaMnist, Salnuuius, la his bonk,. 
De Primat. papa), p. CS, says that the verb (concentre) here cannot 
mean to auanbie ; and that whosoever affirms the contrary only 
shows his ignorance of all antiquity. 

i St. Ignatius. 

» C. Linux. No. 71, p. 9, middle col. 

1 Luke ixli. W. 

■ C. Unui, Ma 74, p. 46. 

* Ibid. • 1 Turn. I, ». 

* C Latkas, ibid. * Ibid. 
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our controversy — the necessity of z living judge to de- 
<**» oor disputes. Wffl he tell ns wfiere tfita fin*; 
judge iato be found? and blow we ante eooenU Mm, 
and what are bis eredeatjati that beat judge whom 
we can both trust ? We should hare supposed that he 
meant Pope Pius IX., but that, from a subsequent para- 
graph in the same letter, we collect that he (Dr. 
Oeragbty) is one of the u two hundred millions of Catho- 
lics ' who, while they hold the supremacy or primacy 
(sow «he one, some tbe> otter, we suppose, the things 
feeing Tery different) of the present pontiff 1 , do not ad- 
mit his infallibility. This is just one of the questions on 
which we have repeatedly attempted before to get Dr. 
Geraghty's opinion, boa sever till now oould get him to 
eommit himself about Bat if Dr. G.'s living judge be 
not infallible, we beg to decline submitting ourselves to 
his jurisdiction. Perhaps, to enable ns to understand bis 
views a little more distinctly, Dr. G. will now tall us 
frankly whether he believes the newly defined dogma of 
" the Immaculate Conception ;" and if so, upon what 
grounds or authority. 

If, however, we are right in supposing that Dr. G. 
believes the Pope to be the supreme bishop, though not 
infallible, does he think the Pope, though fallible, to be 
the "living jadge" that we ought to refer onr disputes to? 
and if so, to what living judge does he think we ought to 
refer the preliminary question, concerning which we are 
alone disputing at present, viz., whether the Pope has or 
not any jwst pretensions to be that living judge? Dr. 
Geraghty must surely see that this is the real question, 
and cannot be got rid of by any supposed necessity, in the 
abstract, for a living tribunal; and if he were not very 
Strongly wedded to his preconceived opinions he might 
surely easily see that the burthen lies upon him to prove, 
and not upon us to disprove, such pretensions. 

It would be but a sorry thing, we think, to substitute 
any other fallible tribunal for the reason with which, 
tuough fallible, it has pleased God to endow us, guided, 
as we hope it is, by His living word, and enlightened, we 
trust, by that Holy Spirit which He has in that word 
promised to those who ask it in sincerity. If God has ' 
established such a living judge, fallible or infallible, it 
would, of course, be our duty to refer all matters, lawfully 
within his appointed jurisdiction, to his decision, once we 
are satisfied that God has so appointed him. Let us, 
however, be very sure that such judge has been so ap- 
pointed, or his error may be our ruin. 

We confess we scarcely know what Dr. G. means by 
some of the arguments be uses in his present letter. In 
the same breath that be insists on the necessity of a living 
judge, he seems to sneer at the idea that & living evangelist 
or living Cyprian is necessary to explain what he calls 
afterwards the evident sense of Matt. xvi. 18. " Do we 
need," says Dr. G., " the living evangelist to tell ns who 
is meant hereby this rock? or a lining Cyprian to tett-va 
if that Church, which" in one place, he write*, is built on a 
rock, is the same with that which, in many other places, he 
declares, as plain as dumb letters can, to be built on Peter ?" 

We quite agree with Dr. Geraghty in admitting that 
we ought to be satisfied with what he is pleased to call 
the dumb letters of Scripture, without being so unreason- 
able as to insist upon what God has not been pleased to give, 
either to us or to St Cyprian, & living evangelist, or a 
living judge to interpret the evangelist's meaning. We 
have no idea, however, of assuming St Cyprian, dead or 
living, as our only guide to the meaning of the passage 
in dispute, to the exclusion of all others, were it ever so 
•clear, which we think it is not, that he differed from the 
rest of the Fathers in his interpretation of it We thought 
that the doctrine of the Council of Trent was, that we 
were not to interpret Scripture except in accordance 
with the unanimous consent of the Fathers ; but Dr. G. 
seems to think that St. Cyprian (supposing him to be on 
hia aide) is everything^ and the rest nothing. " I con- 
fess," says he, " I was vrrilattd at the bold idea of putting 
the authority of so ancient and so great a saint into one 
scale, and that of Launoy all bucked at he it by 44 
of them, into the other." Pechapa his irritation might 
have somewhat subsided if he had taken the trouble to 
see who the 44 were ef whom he speaks thus con' 
temptnously. WiB oar readers believe that they include 
the venerable names of St Chrysoetom, St. Augustine, 
St Ambrose, St Cyril, St Hilary, St. Gregory, St 
Thomas Aquinas, and a host of others, including four 
or five Popes, each ef whom, we suppose, was, 
acc or di n g to- Dr. G.'s belief, Supreme Bishop- in bis day, 
and the than only living: judge of controversies to whom 
Dr. G. could have referred if he had lived then, instead of 
now. And yet ha.cooUy sneers at " the 44 of them," as 
if they were of no weight whatever ; as all Bring " a cen- 
tury, at least, too late 5 to give a .verdict If vat insisted 
■aa excluding from the- jury who was to try the case every 
Father who lived after, the days, of St. Cyprian, there is not, 
we firmly believe, a single dogma, in which the Church of 
Rome now differs from the Reformed Churches, as to which 
-the unanimous verdict would, not be In favour of the lattett. 
When Dr. G. can find any quotation in favonr of his 
views, he new scruples to rely omit, as being *' a century 
too.laW esen though, it max *»8»w«r*l centuries later 
than the great Fathers whom he so contemptuously treats 
an nothing in the scale against Cyprian. But anything 
anonots to proof with. ooatrorecsiaUsts wbonargnam sap- 
pert ef prec on ce i ved opinions, when it serves 1 1» make in 
favour of these opinions ; while nothing amounts- to proof, 



or is of any weight whatever, if it makes against them. 
We beg to remind Dr. G., however, that in the present 
case he is neither jury or judge, but a mere advocate ; tbe 
public is the tribunal to whom we must both apply for the 
verdict, sad, with the derision of impartial minds, we must 
both rest satisfied, whether we like their decision or not. 
On mis preliminary question, at least, the exercise of 
private judgment is absolutely indispensable. 

Dr. G. cannot, or will not, acknowledge the distinction 
between the precedency and the supremacy of the Bishop 
of Borne. We think we are guilty of no hair-splitting 
whatever in insisting on it St Cyprian's testimony 
makes, certainly, in favour of the former, but not at all of 
the latter. His whole conduct proves that he acknow- 
ledged no supremacy. He evidently viewed all Bishops 
as co-equals in point of power and authority, though 
widely different in rank. At the period when St. Cyprian 
lived there was no reason whatever why Borne, as the 
great capital of the empire, should not be considered the 
principal see, and the rallying point of that unity which 
St. Cyprian so eagerly desired to maintain and promote. 
Borne had not then disclosed her extravagant pretensions 
to universal empire, and the jealousy and opposition which, 
at a subsequent period, was roused in the African Church 
by her attempted encroachments, did not then exist, or 
was only feebly excited. Yet how vigorously did St. 
Cyprian oppose the Bishop of Borne the moment they dif- 
fered in opinion, even upon such a point as the rebaptizing 
of heretics ! This Dr. G. cannot and does not deny. 
Will he say that if St. Cyprian and his friend Firmilian 
had looked upon Pope Stephen as they would have looked 
on St. Peter if still living, that they would have opposed him 
in the way they did Pope Stephen, or written of him in 
the same disparaging and contemptuous manner ? r 

Dr. Geraghty asks us bow we can account for the 
Fathers who differed so widely in their interpretation of 
the passage in St Matthew all escaping from the con- 
demnation of the Church? 

Our answer is very simple — that, in the time of St Chry- 
soetom, St. Augustine, and the rest of the Fathers quoted 
by Launoy, no one had any notion that such a web of 
sophistry would be woven out of the text in question, and 
none were so fanciful as to suppose that it could be heretical 
to treat the faith confessed by Peter as the rock or founda- 
tion on which the Chnrch was built That many of the 
Fathers who were never accused of heresy did so inter- 
pret it, whether they were right or wrong, is, however, 
not a matter of argument, but a simple matter of fact ; 
and, therefore, it is useless to call for explanations how 
it ooufd be so, when an appeal to the passages still extant 
in their writings puts the matter beyond dispute. 

We shall have something further to say to St. Cyprian 
hereafter, but shall close what we have to say for the present 
by reminding our readers of what we have already said, so 
far back as December, 1856. (Catholic Layman, vol. 
v., p. 136). One question alone -remains. Is it possible 
to reconcile all these great authorities together — viz., the 
four classes of Fathers enumerated by Launoy ? On one 
theory, viz., that of the modern Church of Borne, it is 
impossible. On the other, that of the Church of England, 
it is easy. The differences, in fact, as has been well ob- 
served by an able modern writer (the Rev. Saunderson 
Robins), are more apparent than real. "For whether we 
speak of the act of confession, or the faith confessed, or of 
Christ, who is the supreme object, or of the principle sub- 
jectively considered, either In the body qf the Apostles, or 
in Peter, as representing them ; the prevailing idea is one 
and the same. It makes, however, a very important 
difference whether Peter is spoken of as the type of a prin- 
ciple common to his colleagues and. to all Christians, or 
whether he is considered as pre-eminent pn account of a 
gift peculiar to himself : the former is What the primitive 
writers really affirm ; the latter is the gloss which Roman- 
ists are anxious to pnt upon their statements." What we 
require is, the production of some clear primitive testi- 
mony, that by the application of the text in St Matthew, 
xvi. 18, whether personally to St. Peter, or to tbe faith he 
had just confessed, hia supreme power over the whole 
Church was understood i but for that we hare searched in 
rain, and we think we may confidently assert that nothing 
of the kind can be found either in St Cyprian or elsewhere. 

COLLIER, THE HIGHWAYMAN. 

TO TBS EDIToa OF TBI CATHOLIC LAYMAN. 

Youn Honour,— It's a long time since I wrote you a 
line, and when I stopped at a public house a bit ago, I 
come on a book* with a history of a man 1 knew well, 
as who dldnt in Mesth and Dahlia counties, ten yesrl 
■P> — it's Coltier, the highwayman, I'm talking' of. 

Many's the time I heard them stories talked over in 
his own pumie-houee on tbe Ashbourne-roady after he 
come back from sogering in the West India, where he 
was sent at last ; and all them stories is in the book ; 
how he robbed the rich and give to the poor, and how, 
many a time, he run with, the dragoons and bunting 
horsemen after him, and still got clear, where not another 
fox in Meath would; and all tbe mail coaches be robbed 
— six, no less ; and one time, by himself alone, with no 
body to help him, only sticks set up at the back of the 



' Wis would bet of our readers to refer kick to the extracts from 
St. CrprW* wmkMj aires Iwoarliett Jairaary number, n. »t we feel 
ao doubt ae to their verdict on the matter. 

. We aoppow tk* took wUch At Murray get w«i the "Life and 
Adventure! of Michael Collier, the celebrated Leintter Hlchwavmu, 
tuuniU e u mth care bt Joan Appctton. ttogneds, leet?^ 



ditch, with hats a top of them, and he firing for them 
aB, and had the mail bags and the parses to ms pteasare, 
for fear the old hats beyont the ditch would fit* again ! 
Well, it beats all, them stories ; sure it beats " Freney 
the Bobber," the book I got my schooling in. b And then 
to think of all that happened to poor Mick Collier's men ; 
out of four and twenty men, fourteen was hanged, six. 
was shot, two transported (them was in luck), one got 
away to America, and only one living in Ireland whan 
Collier died in 1849. 

Welt, there was wHd times in Ireland not long age),. 
when all that could be done. But what wonder, year 
honour, when most of the boys got their schooling in 
Freney the Bobber, and no other book. Sure, wasn't it 
myself was in luck not to take after the schooling I 
got ? Well, that's a good bit mended now anyway. 
Isn't it queer it wasn't mended till a while ago ? and 
isn't there a great deal to mend yet ? Now, isn't it a 
wonder onr clergy, that makes snob brags of their 
power on the people, didn't mend it before ? Sure I 
mind the schools that come in next after the old school! 
that taught Freney tbe Bobber ; them was called the 
Eildare-place schools, and Freney was pat out, and 
the Bible put in : wasn't there the banting and the 
larrying thent Wasn't the priest ever more boating: 
the children out, and the children stealing back again 
when all was quiet ? Many the time my own children 
was hunted because the Bible was read. But sure when 
I was at school it waB all quiet ; never a-priest huntedr 
me for reading Freney the Bobber. Most like, Collier 
and his men got their schooling in that book, and 
wouldn't it put them on thinking what they could do ? 
'Deed I believe the children liked school better then than 
they do now. Never a child of mine ever loved a school 
book the way I did Freney the Bobber. 

Now, I wouldn't say anything against my clergy, or their 
power with the people. There's a deal of good and quiet 
men among them. But in my notion, their power is great 
one way, and is little another way. A priest is mighty 
strong to get the people riz, when he pleases it ; but, then, 
if he was to go for to stop the people at anything, he would 
find he couldn't stand in their way ; and the priests doesn't 
like to try that, for fear of letting down their power with 
the people. Sure enough, a priest can give a deal of good 
advice, if he doesn't do any harm, or try to go too strong. 
Isn't there the story in the book how Coiner had a hard 
run for 12 miles to Stamnllen, in Meath, with horsemen 
after him, across the conntry, and sat down upon St. 
Sheelab's day to have a glass of whiskey to set him up, and 
incomes the girl crying out, "He is coming;" and the 
house had no other door, and down pops Collier on his 
knee forenent tbe door, with his big pistol, full of slues, 
rested on his left arm ; and who comes in only Rev. Mr. 
Ennis, thepriest, to see whatthe boys was doing in the publio- 
honseon St. Sheelah's day. And, sureenough,Collierdrops 
his pistol, and—"' Oh,youunfortunateman,'says thepriest, 
4 is it you that is lore?' 'Yes, your reverence,' replied 
Collier. ' I have only just come through a hard chase.' 
On which "he was exhorted to a change of life; that he 
should leave the confines of the parish, and not continue 
with thefloek, to all of which he promised a ready obe- 
dience."* For it's himself that wanted that time to be 
elsewhere. But sure the priests couldn't handle the boys 
that followed Collier's example as easy when they were 
at business. Doesn't the book tell us of a party which 
" robbed the house of Rev. Mr. Sheridan, at Ballinlough, 
P.P. of Painstown, consisting of thirteen men, who ex- 
pected to find the sum of £500, which he had collected to 
build a chapel, but fortunately he placed it in Dublin. He 
was shot at while expostulating with the robbers from an up- 
perwindow, and heonly saved his life by stooping hia head 
to let the contents of a blunderbuss pass over it. M There 
is nothing in Ireland like ducking your head in time ; 
and indeed Mr. Sheridan was a kind man, and al- 
though they eat his supper and drank his wine, and he 
looking on and not getting his share, when nine of them 
was sentenced to be hanged at Trim, he begged them off 
and got them only transported ; and I wouldn't won- 
der if he gave them absolution too, only the book doesn't 
say it. But I wonder did Father Sheridan think that 
night of the schooling the boys got in Freney tbe Bobber, 
and whether the Bible would be as bad. 

Sure abets die way it is now with the Bibbon Society, 
that's the worst of the old things that's now standing. 
Sura the priests would all stop that if they could, for it 
takes tbe boys from under them. Wasn't I in the chapel 
of the Bev. Mr. M'Kenna, in Meath, 10 years ago, when 
he preached again the Bibbonmen, and didn't the whole 
congregation walk out sooner nor hear themselves abused. 
So, your honour, Freney is gone by, and Collier too. 
I'm only sorry it wasn't the clergy put them down, but 
only the polls. But tbe Bibbonmen is getting up mighty 
strong in these parts since the Sepoys riz, looking for their 
own torn next Sure it isn't the fault of the clergy, for 
they would put them down, only they couldn't; and they 
couldn't if they would. For sure them that lives by the 
people has to follow the people; and that's as true as 
that I'm PaJ MnaBAT, of Westmeath. 

• It ta ttated In the Report of the Commiteion of Inquiry Into 
School* In Ireland, a.d. Uzf, that the "HUtonr of Freney tbe 
Robber" and)" MoU rumim*"wen1tonma^Un**tomJoomBumsj 
la Die In the "hedge acheole* ta fcMand. 

oLlfeoTColaer, p.ST; Wsmwekwked, assf*«t« 
correctly (riven. 

• Life of Coiner, p, CL 



